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(I) 


Oneries upon Queries. 
| Qus xl l. 


riether for the Papiſts with reſtleſſe importanities 
to ſollicite for an indulgence, be to fit down peace- 
ably and grant themſelves erroneous: Do they 
call that only a fitting down peaceably, not to grow outregions, 
and arming themſelves with publick ie to fight for their Re- 
ligion? or is it not moreover not to repine at their preſent hap- 
pineſs, and to de ſif from craving any publick favour? If you 
grant your ſelves erroneors, is it fit you ſhould beindulg'din 
your errowrs ? Is it not favour enough to be Copnivd at, when 
there are ſuch ſaveninary /aws in force againſt you, which, if his 
Majeſty ſo pleas d, might be put into execution © Or if he ſhould 
gratiſſe you, ſince you are ſo erroneous as to advance the Pope's 
Supremacy above that of Kings, whether when you have gathe- 
red 1 by being cheriſhed under his wine, will you not take 
the boldneſs to aſſert what you have now the confidence to 
affirm, and proceed from humble deſires of publick favour and 
indulgence, to impudent demands of publick Countenance and 
ſettlement 2 If ſo, whether it be not ſeaſonable to give the 
King a Ceveat againſt ſuch Diſſemers, who are wont to ft down 
peaceebly no longer then they mult needs * ; | 


Qu ER'TB II. 


Though his Majeſty. bad declared his Reſolntion againſt your 
Doctrines before, yet was that Reſolution fo ſtrong that 'rwas 
impoſſible to fortiſie it? or were there like to be no aſſaults 
made againſt it? If not, whence come your frequent deſires ofa 

US, ; A 3 Toleration ? 


(2) 

Toleration? If there were, was there not need alſo of a Con- 
firmation? Do you not too much over- value the Courtiers, 
when you ſay they neither know the Fathers and other Authors, 
nor can judge of thoſe quotations the Sermon does referre to? If 
they don't ænom, nor can't judge, muſt you needs imply them ſo 
ſtupid as to be incapable of inſtruction? It they have no reaſon to 
ſuſß ect them, nor ability to view or diſprove the quotations, why 
may they not ſatisfie themſelves without an Ocular ſearch : 
If they have, they are ſubmitted to their Examination as well as 
jours, and tis no queſtion but you will both find them to be 
e ral. How could the Preacher know but that fore of you would 
hear him? He might aſſure himſelf you were uſually preſent, 
though not as Auditours, yet as Spies; if not to be converted by 
it, yet to pick quarrels at the Sermon, And preſuming,you 
there, why might he not-iztend to convert you, when he knew 
that what he delivered was able el rye. e if it did not 
meet with prejudices more invincible. then your judzments to 
ſubdue « Might not the. Diſcourſe be directed to check your 
inſolence, who upon the King's Declaration began to walk an- 
disguis d? or to prevent the growth of Popery, that though you 
compaſs d Sea and land, yet you might gain no more Proſelytes 
by your induſtry? or- &c. * en 


Quexris III. 


Suppoſe we ſhould ſay, by what mas from the Beginning we 
mean Primitive examples: Can theſe be no rule of Reforma- 
tion, becauſe we are not to doe as men have done, but as men ought 
to doe? Does not the ſame Reaſon deſtroy all Patterns, and 
oblige us toabſtain even from doing well, becauſe others have 
done ſo before us © Chriſt, to reform the Phariſees, ſends them to 
the Beginning for a Raule; we, to reform the Romaniſts, ſend 
them to the Beginning too. If oo did. as he ovwght, why may 
not we imitate him, and at the ſame time doe what 1 4 

one, 


(3). 
dont, and what ought tobe dane? If not Blaſphemy 2 Iſ to dve 


as has been done, and as ong lit to be done, which you 0'carefally- 


Ce: 


diſtinguiſh, be inconſiſtent; Is it not eaſy to inferre, b 
the Papiſts dee now as they have done, therefore they doe not 
as they ought to doe? Suppoſe again, that we underſtand Primi- 
tive Rules contain d in Scripture: As for thoſe Articles which 
ly plain and open, they need not the Light either of yours, or 
ours, or anot hers Interpretation to diſcover them; ſo that your 
Dilemma has no horns, or but blunt ones: As for the other, 
the Querie is, whether 50 or we more cloſely follow the con- 
feſs d Rules of interpretation. If you have; do you not lay 
that crime to your own charge, which we endeavour but to prove 
you guilty of, à partiality in your own cauſe? If e have, why 
do you ſtill hugge your own errours, and not rather cloſe with. 
our Truths, while our Arms are open to embrace you ? 


Qu E RAIE IV. | 


| When you imply that the Preacher in Contending only for 


the old Prote ſtaut way , contended not for that which was from 
the Beginning: what do you mean by the old Proteſtant way? 
That good old way, before it had the Name of Proteſtant, or 
after? If before, it was and is the ſame way which was from 
the beginning; and did not he in contending for it, contend for 
that which was from the beginning? If after, he confeſſes twas 
ſo call'd p. 36. becauſe the Aſſertors of it proteſted againſt the 


crael edict of Worms, and that the Title was almoſt as novel as 


a very great part of the Roman Creed is; why then do you ſay, 


I d 


that he contended only for the New,when twas indeed for the o 
Proteſtant way? When you ſay, that the Faſtern Churches claim 


4 greater Antiquity then ours; do you mean, the Articles.of 
their faith were more Ancient, or they were more early in em- 
bracing them? If the former; why is it not prov d: If the 
latter; what is it to the purpoſe? Do we pretend to have re- 


44. 3. ceiv d. 


(4) 
ceiv'd the Chriſtian faith before a other Churches ? or rather 
do we not avow our ſelves to own the ſame Tr#ths, which if 
they receiv d ſooner, yet both of as from the Beginning: 


QukkxIE V. 


It had been ſaid, Serm. p. 10. That in matters of Indiffe- 
rencie which are bronght into the Governmewt, every Church. 
has the liberty to make her own Conſtitutiont; but we are to look 
upon nothing as an Article of Faith, unleſs it comes from the 
Beginning, &c. Which paſſage did you reade, or no? If nor, 
why do you undertake to make 2neries upon ite If you did, 
why do you talk of Surplices, Organs, Biſbopricks, officials, 
Pluralities, &c. and take ſo much pains to no parpoſe , unleſs: 
it be to amuſe the ignarant and wnobſerving Reader? Did the 
Sermon ſay all things muſt be reduced to what they were in 
the Beginning, or only Articles of Faith? And are Organs, 
&c. Articles of Faith? While you perſonate the Fanatich, 
don't you talk as impertinently as if you indeed were one? But, 
perhaps, the whole Querie was rais'd on purpoſe 'to tell the 
world, the Preacher had Plaralities, If fo, why had you 
not withall told us, bow he came by them? Not by perchaſe, 
but deſert ? not hy ſeełing, but acceptance, when hep were 
caſt upon him? That they are Dignities, not Cares: But 
ſetting all this aſide, Do yow think him wort hy of his Prefer- 
ments, or not? If not, why do you beſtow ove upon him * 
for he was never Canon of Torł till you made him. If you do, 
why do you envy him, and diſcover this!e#vy;, in reckoning 
his being Chaplain to the King as one of thoſe Preferments, 
when the world knows there's nothing but trouble and honour, 
no Emolament at all? Whether therefore is it lawful to diiſ- 
ſemble and falfifie, or no? If nor, why do oa doe it ? If it 
be, ſure from the Beginning, unleſs among the Romaniſts, 15 


was not ſo. | 
Querie 


05) 
Quzx1z:VI.- 


: 'Whether there be any Hereſfe in the world which never 
had a Beginning? If not, whether it may not be ſaid to be- 
gin with its firſt Aus hour and raiſer * If fo, whether all of 


the ſame * 2 may not deriue their | Arn 
him? Why then may not the Düben, fore their 
as far à the Heretic Aerius, who ſays as plainly as Epipha- 
nim Can make him ſpeak, that 4 Brſhop does not at all excel 4 
Presbyter, eit her in order, honoar, or dignity * Whether was 
S. Peter any more then an ordinary Prester or no? If he was, 
then he was not the firſt Presbyterian, as you would have him. 
If he was not, how come his Sacceſſours to be Biſhops * If a 
Presbyter and a Biſhop be all one, why does not the Biſhop of 
Rome level himſelf with his brother Presbyters * And why 
may not the Socini an look npor Scbellizs, who, if Epiphanias 
ſpeaks truth, did tin ſach à thing as that the Son and holy 
Ghoſt were us Gods, or not coequal and coeternal with the Father? 
But to ſir that no farther which ffints already, To what 
end is your whole ſixth Querie directed? Is it any advantage 
to qa Cauſe, whether the Anabaptiſts look upon Agrippi- 
vnn, the Selifidians upon E ius, or no? Are you angry 
that ſuch petite hereſies ſhould have founders of fo great names, 
while your own. great one pretends to S. Peter, but has in- 
deed nne . Were you not raid, leſt the other parts of your 
BPemphiet fhould fall under the cenſare of the Preachers pen, 
and therefore endeavour'd by ſuch little plots to divert him? 
If you were, Whether your whole Religion, like your Qveries, 
have any more then a flatterivg out ſide, not to be fearchd. into 
by a ſeuirer eye then that o a Novice: | 


(£6) 
Que RI MIL 
When Obriſt tells S. Peter, his faith ſhould wat Fail; did he 


mean it ſnould be i9pofſible ro deceive him? Are thoſe Scri- 


ptures that ſpeak of full Aſſurance of faith;'to be underſtood of 


tull perfectiuu of knowledge'? When our So fays that 


the gates of Hell ſhall nat prevail: againſt his Church, are the 
words to be under ſtood of inf allability or perpetuity? To enter 
into Heaven through perſecutions and tribulations, is it not to 
be ſaved ſo as by ſire! Were not thoſe impriſon d ſpirits, the 
ſouls of thoſe: who periſnh d in the Flood, and were reſer vd in 
ſome ſafe, but tolerable cuſtody, till CHhriſt came and preach d 
Refentance to them, which, upon their delivery, immediately 
vaniſn d? Or if Purgatory be that priſan, is it not an excellent 
employment for the Pope to be the Gaoler ? Was Maximilian 
the ſecond forc d by the Preteftants, or by-the'Reaſonableneſs 
of the thing it ſelf, to write that a Prieſt s Mar- 
riage, conſidering all which Thuanus ſays is, that he did it Re 
ipsd urgente? Why is it not as lawfull to marry, as to keep 
a Concubine, one being allowed by God, the other by the Pope 
only? Why did Scotys ſay that Trauſubſtantiation was not 
a Truth before the. Lateran Council, if he might not be qua- 
ted for it? And when he ſays non fuit dogma fidei, who taught 
you thus to conſtrue it, that 'twas onely forecaſ# till then? May 
not a man be damm d for eating that bread, and drinking that 
wine #nworthily which Et Ape Body and Blond of Chriſt? 
Again, Did Chriſt give the Bread to any but Diſciples and 
Miniſters, or not? If not, why doe you not withhold #his 
from the Laity too? If he did, how does it appear that he 
gave them not wine alſo? If there were zone beſides Diſciples 
preſent at the Adminiſtration, how could Chriſt give either 
Braad or Wine to them, they being not there to receive it? It 
there were any, by the ſame evidence by which it appears they 
were 


ay G&) 
were there; is it hater: likewiſe that they received bab 
E 


When the Chriſtians went: from homſa to bonſe breaking Bread, 
would ãt not he a male rien dv ne ray: 
Did they not encourage Nero to cloath them with 'Beafts-skins 
by confining themſelves to Horſe- meals, it being fit their garb 
ſhould be ſutable to their fare? Suppoſe the Fewiſh Litur- 
gy was in Hebrew, could not the Fews underſtand that Hebrew, 
no, not their Mother-tongue ? Were not the Proſelytes to their 
Religion proſicients in their Language too? If not, how came 
they to be Proſelytes, the only probable way of their Conver- 
ſion being eithesby reading the Jew's Boats, or .converſing 
with their perſons? and could they doe either without wnderſten- 
WD If they were, though the Fewiſh Litur- 
gy were in Hebrew, why could they not anderſtand it? You 
orant the Primitive Liturgies were:in Greek and Latine;were 
not they the moit.Common Tongues, one of the Eaſtern, the o- 
ther of the Weſtern world? If ignorance. of the Tongue had 
been requiſite, why. did they ſuffer them to remain in ſuch 
known Languages? If praying in an untnomn Tongue was e ſta- 
bliſhed by primitive practice before Gregory the Great s time, was 
that practice corrupt or no? If it was, why did he eſtabliſh rt 
an Eccleſiaſtical Lam? If not, how do you reconcile it wit 

S. Paul's command to pray with anderſtanding 1 Cor,14, It 
Invocation of Saints were heard of in Ignatius his time, it was 


not in Chriſt's, who forbids us to pray to Angels, which ſure 


are greater Favourites then the Saints. If an Univerſal Supre- 
macy was from S. Peter by right, though it could not be got 
till Boniface the third; did Gregory the Great know that it 
was his Right, or no? If he did, why was he ſo inj urious to 


S. Peter himſelf, and that See, as to diſclaim it, and that with 


ſo much ſpleen and indignation, as to call him Antichriſt who 
ſhould vſurpit? If not, how comes the Enquirer: to be wiſer 
then his Holineß? If that Pope was Infallible, then omni 


ſcient too; and if you know more then he, you muſt nom _ | 
; B then 


then be who tnow+ all things ; then likewiſe Boni fare muſt be 
Amichriſt, becauſe Gregey ſass ſo: H he vis not, how did 
his Suceefſowrs gais that Friregative, who had far leſs #nowledet 
then himſelf : VCC 


QuEeRI1E VIII. 


May not the Catholick Church have many parts, and yet 
preſerve its #nity? As in the ſame Natsral body there are ma- 
ny Members, yet but one Body; Are not the Churches of the 
ſeveral Kingdoms of Chriftendome theſe parts? Whether is 
it poſſible for Corruptions either in Dotũrine ot Government to 
creep into them? If not, how came try into the Church of 
Rome ? If it be, is the church fo corrupted. to be Refurm d or 
not? If not, why does not our Saviour permit the Phariſees 
quietly to enjoy their ola Cuſtimes of Diviree? If a Member 
be liſcaſed, may we not endeavour after i Care If it may 
be Reform d, what Phyſician' muſt we conſult? Muſt we go 
to Rome for a Remedy ? from thenti poſſibly come our Cor- 
ruptions, and can we expect a Reformation from them? Will 
the ſame Enemy that ſon d our Tares, pull them wp too? Can 
the ſword which made the wound, lecom the plaiffer ? Is 
not every King Swpreme in his own Dominions ? Have we 
not the ſame warrantable Rales of Reformation, . 
furt, Natural Reaſon, and Moral Pradence, which others have? 
If we are Corrupt, why may not he reform ws Does Chriſt 
bid us follow a Muititude to dot evil? or rather are we not com- 
manded to let them depart from us, and purge out ſelbes to a 
Primitive integrity? Is that one way we are all bid 1s be to 
be found in the Rowan or the Engliſh Church? I you ſay 
in che Rowan, whete do you reade that? If in the Exgliſd, 
do you not walk in 2 w way, becauſe in a v that is not 
au © ” 2 | * Remes 


5 


Querie 


a IX. 


. our RFC here in Eng land members of the ER 
| lick Church, or no? If nor, ln the Roman Church is no part 
of the Catholick; becauſe they were of the Kewes Faith, and 
yet according to you not Catholicis. If they were, may the 
ſame. perſon be a member of the Carholick, and the Head of a 
particular Church, or not? If not, do yon not ſplit your ſelf 
upon thoſe dengerour Aſſertions, That a Ling can be no.Chrif: 

au, ox a Chriſtian no Hing If he may, why may he not res 
form the Church he is Head of, as head of that pare; though 
not as a Memler of the whole If therefore theſe Members of 
aun Church who defire 4 farther Reformation, were Head of it 
too, they might referm ws - but ſo long as they are valy Ae. 
22 e the they. may not; what think you? If it be your 
har hen may, why et t not our firſt Reforencrs, 
— — the Rowan Church, reform it: If you 
e the Head only can reform, whether.is the Xing Head 
of che Charch which is in his oma Kingdome or no: — 
von not £7 citarsau, Ke Jnr an roh him of his 
wy, and do ydu not deſtrne 1 ence from Rim: 

Ihe be, Maeder ee Fink + hots ape 
know che © nief of 2 


Rn Nx ö 


Mhecher choſe ppints cauganded.ne. he tlie dehythe 
Canneil of Trent upon pain of danaeion, 2255 bela 


3 


on chat ſesiere pemalin, Before a ping 
= ber rig Reb pay 
rent thola eas rent Ach dee dee tow 


2 ons the faul aur Fires knot, Was ace theta Ce, 


Council, to make the way to Heaven narrower then 
C2 Chriſt 


|  (2o) 
Chriſt had let it? But ſuppoſing, with you, that they were 
not neceſſary, the Querie will be, whether they were lawful 
before ir. If they were, then were they not added by the 
Council of Trent, as you acknowledge they were, but efta- 
bliſt d by a more Ancient Sanction : If not, could that Coan- 
eil make an Article of Faith, which is beyond the power of any 
Authority under heaven to be? Gal 1.8. Can that which is 
unlamful in it ſelf, be made lawful by a Command ? or may the 
daughters drink poiſon, becauſe they are bid to doe ſo by their 
Mother ? or if they might, is not Rome a łind Mother, that will 
preſcribe it? Suppoſe again, that thoſe points were Antece- 
dently indifferent, ſuch as might be believ d, or might not; 
were they enjoyn d becaufe they might be believ's, or be- 
cauſe they might not? If becauſe they might, then either 
that doctrine may be belicv d which is not Apoſtolical, contra. 
ry to S. Paul; or thoſe InjuntFions were Apoſtolical, contra- 
ry to yowr ſelves, who confeſs they were New, If becanfe 
they might not, Oh the 2 of the Council of Trent, which 
can make us believe thoſe things that an Angi from Heuben 
may not do! How does it now follow, becauſe a lawful 
Magiſtrate may command a lamfol thing to he don upon pain 
of damnation: abſobedience to d lawful command being damm. 
zie; therefore che Council of ' Trent” may 4, well communal 
things to be believ d that are utterly uulumful, upon the ſamt pe- 


nalty? 
QugRIE XI. 


What do you mean by the Church * The virtual Church, 
as you are pleas d to call the Pope? or the Repreſentative 
Church, as you alwaies ſtyle your Councils? or, as we un- 
derſtand it; The whole Companyof Believers ? If you take it 
in this latter ſenſe, the Scriptures and the Primitive Fathers 
were to be found in the Church; why might we not then — 

| ; ee LENT 


-_ 


Do we nat e 
ia 
or the 

55 

ether 


your ſel 
truth, 
2 ſec 
grer Cn | 
tis this; you ſeparated from the Primitive by defiling , we 
greargr credit? 


Whether when the Proteſtants left Rome, they did not tale 
the Scriptures, the Primitive Church, and the fee fir general 
Councils along wich them. If they did not, why don t Jon 


612) 
thei us vhar Tots us to-which 1hey | em: If he didrike 
them, is it any a cad they cet hem * | 


QuzzIE Xill. 


Whether he chat faid Feruſalew was the ether 8 
the Fews, did not lay Antioch was the other, at leaſt the eldep, 
Church of the Gentiles? If ſo, is it poſſible that Rame- ſhould 
be their Mather too: If there be two mothers, muſt not Rome, 
which was the latter, be a ſtp· mother to thems. And are they 
not like to lead a proſþtroarand agi life under ſuch an id 


gent Matron, who is woateven to 15 hn chiklen-our of Very 
W to them? n Al 525 AY zu! ed «. If A 


1 xl. 3 


11857 Peter brought CI :an7y into AY 25 a ſ: 4 
416 % conſent , Een his will De ah pi 27 
Church from any ſubj eckion to the Ser of Rome” If. ever Peter 
was there (which js a queſtion not to be decided) did he 
it hither before he carried Ctr, or aftet e before, w 
mut we, who were the fr 4th 
"is Our janiar? Tf after, Was it whil 
N at Tf while alive, nnd 


Deputy, it will . g Ty that one mans | bed 7 Ie un- 
thers holders : If not, cwill be moe ſtrange that the body 
ſhould tarry there while the head 7215 into England. I 
after his Death, are we notbeholdin 1 
out of hi rave, and rate fuch Te 51 855 
heres Ad. will it nor berwhie you w 528 
Be. Tete to dyn us for vor eriars, iter s 
| yet for the miraculous plantation 


os 


(al 
Que IE XV. 


We you doe well to make a Campuriſes 8 
Henry 8. and — who was indeed an — villain. 
Was not one a King by Birth, the other of an obſcure parentage, 
and by merit but a Centurion ! One came to his Crows by right» 


full ſucceſſion; the other to the Empire by the amm mur. 
ther of his Maſter Manritius and his children, One had rraſom to 
be diſpleas d at Clement 7. who had fo often deladed him in his 
22 ſo * a ſary d what was his Right 1 the other had not 
ſame reafon to be diſpleas d at Cyriacaa, who could not in 
vade his Right, that had no other Rig bt to be: invaded but 
what bloud and rapine could give him to The allams. Suppoſe he 
had been the lawful Emperour, if he had denied: Cyriacas the 
Title of Univerſal, and made himſelf ſupreme within his own 
Domiuious, he had done well, And did N. 8. who was indeed 
our lawful Ting, doe any more then throw off the Pope, and reſtore 
his ww Supremacy to himſelf * You applaud Phocas his juſtice 
for rabbin 2 Haven ap placing the Title of N 


o 
0 oy 


in the BY Rowe, chat being the chief Seat of his cy 
would ave been contem if H. 8. when he. degrade: Clo 
ment, had müde the Biſhop: of Landon "Univerſal, that being 
che itaropolis of his X ? It nor, do you not doe to others 
as you would not be done co your ſelves, in permitting I har 
to ſtrip: Cyr#arss, and not ſuffering King H. to doethe like to 
you? If you would, why do you appropriate that title to your 
ſelves, while you confeſs that, if the King had ſo pleas' d, the 
Biſbop of London might have been as Upiverſal as my Tord of 


Rome is? | 


| Q us RIE XVI. Ch 


8. Peter ſaies Chriſt is the Corner- ſtone, 1 pet. 2. 4 you yl 


8. Peter is: which muſt we e hearken to? If S. Peter were a 
gillan 
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pillar, could he be a Corner. ſtone too: Whether S. Paal knew 
S. Peter or no? If not, why did he not excuſe himſelf for re- 
| Guking him, as he did 1 prieſt, wii an 
I viſt not uin be was? If he did, ſure he knew him to be not 
ſo much, or ns more then his equal, when heirebuFd him fo 
openly, and made no Apology for his boldneſs neither. Whether 
the Pope be not S. Peter's ſucceſſour, as in his Chair, ſo in His 
Dißimulation too, becauſe he can pretend to humility in the 
midſt of ſo great pride, and exactly counterfeit it, while he has 
ſuch an Abſolute Autority. Whether from this Hamility does 
not proceed his ſo inveterate Eumity to Ambition in others, 
that he will not ſafer them to aſp ire beyond his own great toe. 
Whether S. Paul might not be bern among the ems, and yet 
Preach among the Heathens; and ii he were an Hebrew 
of Hebrews by parentage, yet be an Apoſtle of the Gentiles by 
employment : It the Pope be Lord of Kings, as you ſay, does he 
not Lord it over God's heritage? Are Kings, no part of God's 
heritage? Does not Chriſt's Vicar too much diſgrace his maſter, 
by condeſcending fo farre as to be the ſervant of the ſervants 
of God ? They that rule over the Gentiles exerciſe Lordſhip ; but 
do our Lords Biſhops rule over the Gentiles * A Gentile and a 
Heathen, you ſay, are all one: and is it not exoygh to make us 
Hereticks, but you muſt make us Heathens too? and ſo neither 
keep Faith with us, becauſe we are Hereticks, nor ſuffer us to 
hold the ſame Faith with jon, becauſe we are Heathens: 


Imprimatur. Dan. Nicols, R. P. D. 
Arch. Cant, Capel. Domeſticus. 


Ex ædibus Lambethani 
Martii 21, 166}. 


FINIS. 


